Telling a Lie 1131

Causing Falsehood
@ 33,19 o»

Distancing yourself from a false word obliges you to be careful
not to cause lies and falsehood in the world, as Shimon ben
Shatach said, “Be careful with your words so that they will not
learn from them how to lie.”®®

Therefore, when you see two people whispering with one
another and you want to know what they are talking about, do
not ask them. They may not want you to know and they will
say a lie.7

You should also not ask to borrow something if you
suspect that your friend will not want to lend it to you and,
if asked, might lie and say he doesn’t have it.7! The same
applies to borrowing money.

@ 33,20 o>

If somebody asks you something about your friend, and you
know the answer but your friend told you not to tell anyone,

69. Avos 1:9. The Gra explains that this is included in pran pw 127
— "Distance yourself from a false word.”

70. Sefer Chassidim ch. 1060. This is not just because of the prohibition
against placing a stumbling block in front of them, but is actually part of
your obligation to distance yourself from a false word.

71. Peleh Yoetz.
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you are forbidden to tell. If you have no way to get out of it
without giving away the answer, you must say that you don’t
know, even though it is not the truth.”

If you are asked about somebody who died and you do
not want to break the news, you may say that you do not
know.7

@ 33,21 ow

Distancing yourself from a false word includes not debating an
issue with someone who is interested in winning the argument
and not in reaching the truth.7* Arguing with such a person
leads to the speaking of many lies, and you must distance
yourself from lies and falsehood.

w 33,22 o»

Some say that causing false words to be spoken by someone un-
intentionally can sometimes be a transgression of the mitzvah

to distance yourself from a false word, even if you only caused

72. Rabbi Shlomo. Z. Auerbach z”l, Rav Elyashiv, Shlita, This is because
you could mean that you do not know any need to tell him. The Gemara
in Ta'anis 20 relates the story when R’ Elazar B'Rabbi Shimon met some-
one extremely ugly and asked him if all the people where he comes from
are ugly like him. He answered that he does not know. The ugly looking
person was Eliyahu HaNavi who wanted to teach him something. The
Maharsha says that when Eliyahu answered that he does not know it was
not a lie because he meant that he does not know to tell him that they are
all so ugly. Ayin Yaakov says that he meant he does not know a need to
tell him such a thing, like it says — you should reach your tongue to say
“I don't know.”

73. Thar is what Achimaetz answered King David when he asked him
abour Avshalom. He did not wanr ro tell him that Avshalom was killed,
so he said that he did not know. See Shmuel 11 18, and Maseches Kallah
Rabassi ch. 5.

74. Sefer Chassidim (Makitzei Nirdamim) ch. 1112,
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it by shaking your head in agreement or even by remaining
silent” and saying nothing at all. The Gemara says:7

A student who hears his teacher making a mistake in a Din
Torah should correct him right away and not wait until he
arrives at a wrong verdict and then correct him in order
that the decision be called on his, the student’s, name. This
is included in distancing yourself from a false word.””

Others appear to disagree with this, and one may be le-
nient.”?

75. See Kovetz Ha'aros vol. 2 (michtavim)
76. Shavuos 31a.

T Pifpuiﬂ Ckariﬂ‘a explains that the student, by keeping quiet, is causing
his teacher to say something false.

This is difficult to understand, because that would mean that anyone
who hears false words would be obliged to try to correct the speaker or
stop him from speaking. Were it not for the Pilpula Charifta, one could
explain that the student’s silence might be considered agreement since he
normally would interrupt with his comment right away, as was the custom
of students in the era of the Gemara. If so, it does not apply to hearing
someone lie.

More likely, it applies to someone telling you a lie, whereby your
listening to him causes him to speak false words. He would not speak
false words if you were not lisrem'ng. However, this is nor the case in
the Gemara, and the Chafetz Chaim, Pesicha, Essin 13 in Be'er Mayim
Chaim, holds that one who listens to a lie is not in violation of the mitz-
vah to distance himself from a false word. It is unlikely that the Chafetz
Chaim is only referring to a case when you are unable to prevent him
from speaking, because in that case he would also not be in violation of
the other sins that apply with regard to listening to lashon ba-ra. Also, he
would have specified that if one is able ta prevent someone from telling
him a lie, he is in violation of the mitzvah to distance himself from a
false word.

78. Rabbeinu Yonah, Mishlei 3:3, does not explain the Gemara like the
Pilpula Charifta. He understands the Gemara as referring only to a case
in beis din, and identifies the falsehood as the fact that the student is not
fulfilling the mitzvah of justifying the righteous one and convicting the



CRUSSIHUS, EXLTEINE PLELY.
79. Tosafos, Bava Basra 94b; Yad Ramah, Bava Basra 172a.

80. Tosafos, Bava Basra 94. This is true even according to those who,
with regard to taking an oath, hold that writing is not like speaking (see
Shev Yaakov ch. 49; Tumim 96:8; Teshuvos R’ Akiva Eiger ch. 29-32) and
certainly according to those who hold that it is like speaking with regard
to an oath (Chavos Yair ch. 194; Shevuss Yaakov ch.156).

81. In Tosafos, Bava Basra 94b, they are referring to the sin of false tes-
timony when they signed on a pre-dared document. See Nesivos (28) etc.
as to the time of violation of false testimony when signing on a document
or signing on written testimony and sending it into beis din in cases when
that is allowed or according to Rabbeinu Tam in Tosafos, Bava Basra 40a
who allows it (as long as the witness is able to testify orally if he would
choose to do so).

82. See Teshuvos Pnei Yehoshua (ch. 84) that lying through speech or
body language is considered lying but writing a lie is not considered lying.
This is apparently also the opinion of the Maharsha, Bava Basra 15b,
regarding the last eight verses in the Torah. The words of the Maharsha
are still difficult because he is referring to the writing of the sefer Torah,
and that is certainly no less than creating a document or testimony. The
issue refers further clarification.



















































