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Re sponding’ to Insult

@ 28,162 o»

The instant a person shames or insults you, you are permitred
to shame and insult him in return. At the time it happens, you
are not expected to be unaffected, 32 and it is human nature

301. See Sefef Cbareidirﬁ mitzva}; 35 and.;‘lmck HaShulchan, Yoreb Deah
240.

302. Chafetz Chaim (Pesicha, Lavin 8-9, Be'er Mayim Chaim), see also
Sefer Yera'im ch. 180. This is pracrically explicit in Rashi, Yoma 232 who
writes that, “the incident is kepr in his heart and he did not remove it
from his mind.” This also appears to be the intent of the Chinuch 241-2,
and does not include a natural immediate reaction, which is permitted.
Also see Rambam, Hilchos De'os 7:8, who cites the case of the person who
refused to lend to you and then “days later,” came to borrow from you,
The Rambam does not write that he came the following day, as he writes
with regard to revenge. The sin of bearing a grudge is only after a longer
period of time, when he should have already removed it from his heart
and forgotten abour it.

The Chinuch 338 writes that: “The Torah commanded you nort to
initiate quarrels and shame others. If someone does, you may respond.
It is befitting for a wise person to answer intelligently, without becoming
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to respond, unless you are blessed with very special character
traits. The Torah does not expect the average person3®® to
remain imperturbable or indifferent in the face of embarrass-
ment and degradation. >

{Others say that such a response violates a negative com-
mandment in the Torah.}305

excessively angry. This way, he successfully shifts the burden back to the
one who shamed him.”

The Chinuch adds that: You can learn this from the law in the Torah
that allows you to kill a burglar tunneling under your home at night. You
are not obliged to permit others to harm you, and you are allowed ro
protect yourself from them. This includes protecting yourself from those
whose mouths are full of treachery. Some people are so very pious, they
do not even respond to those who shame them, so as not to get overly
angry and allow the situation to deteriorate. About these people our Sages
have said, “Those who are shamed and do not respond... and those who
love Him are like the mighty rising sun.”

303. Chinuch 338 writes that, the Torah did not command a person to
be like a quiet stone in the face of those who shame him. From his words
it seems that it is not just that you cannot help yourself and you are not
responsible for your sinful response, but that it is not even a sin at all
(since you cannot help it). Also see Rivash (responsa 216).

304. If someone hits you, and you later respond in kind, you are obliged
to pay him for damages inflicted by your hitting him back. This is true,
unless you had to hit him back in order to defend yourself or protect
yoursc[f for the future. [Rosh in Bava Kama 3:13; Tur and Shulchan
Aruch, Choshen Mishpat 421.]

The Smah and Taz, Choshen Mishpat 421 rule that, if you hit him back
in the heat of the fight you do not have to pay for damages, and it is the
same as if you embarrassed him immediately after he embarrassed you.

The Rama, Choshen Misbpat 421 and Rashal, (Yam Shel Shlomo, Bava
Kama 3:26) rule that, shaming is the same as hitting. Accordingly, you
should be forbidden to respond to shame or physical assault by shaming
the offender, bur if you do it immediately in the hear of things, you are
exempt, and the one who started it all must pay.

305. Asitis written, 21 2¥ mvn 8% — Do not answer a quarrel. Rabbeinu
Shlomo ben Gevirol, Azharos, Lavin no. 24, and Rashbatz in Zohar
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{Some Poskim say one is not allowed to return with an
insult, which is a violation of the sin of o™27 nxnx — “aggriev-
ance with words.”306}

28,163 o~

You should try not to insult him in return any more severely
than he insulted you. Like returning a hit, if you immediately
return an insult more than you were insulted you do not have
to pay for the difference,3'7 but it is proper for you to ask his
forgiveness.>*® If you did this when you were not in the heat
of things you have to pay for the damages. Even so, the one
who started the quarrel is more to blame than the one who
over-reacted and is absolutely obliged to ask forgiveness, and

HaRakiya. It might be that even they are only referring to a delayed
response, when you are no longer in the heat of things. The Gemara in
Sanhedrin 32a and 36a and Tosefta Sanbedrin ch. 3 explain this verse in
reference to special laws related to judges in beis din, and not at all to do
with not responding to insults and the like.

306. See Choshen Mishpat 421:13 and Rosh in Bava Kama 32a etc. The
Chavos Yair ch. 65, argues that essemially you never have an excuse to
respond in a forbidden manner just because you are excited. He maintains
that a person is responsible for damages that he inflicts in the heat of
things, and is forbidden to respond to insults just because he is in dis-
tress, unless there is a special rabbinical or community ordinance to the
contrary,

307. Rama, Choshen Mishpat 421:13 — Mabari Veil — Obr Zarua.
308. See Shiyarei Tahara (Bizayon). This is because a person by nature

gets out of control from being disgraced, and cannot be expected to cali-
brate his response to match the remark of the aggressor, However, after
the aggressor apologizes, the one who over-reacted should also apologize
because over-reacting is also improper conduct. If he felc thar he had to
respond with a greater insult than he received in order to save himself
from further embarrassment, he need not apologize at all. When neces-
sary, this is a legitimate way to protect oneself from further aggression,
but is not highly righteous.
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As explained further, many Poskim argue that if a person
is sinful only with regard to one particular sin, or if he sins out
of desire, you are forbidden to bear a grudge or take revenge

309. See Yam Shel Shlomo, Bava Kama 8:42; Teshuvos Zichron Yehudah,
vol. 1 ch. 201, adds that one must also ask forgiveness for causing him to
react improperly.

310. The Torah writes that one shall not aggrieve 1nny — “his fellow.”
With regard to this mitzvah alone, such a person is excluded as explained
in Mitzvos Hal.evavos and ochers. Smab, Choshen Mfsbpat 228:4, asks,
why do Chazal say that when he hurt or embarrassed you, you may do
the same to him, when even if he hurt or embarrassed someone else, you
should be allowed to, since he is no 1011ger included in 1n*nYy, Toafas Re’em
(on Yera'im 180) answers that when he hurt you, you probably know for
sure if he is guilty of ona’ah (aggrievance), but if he did it to someone else,
you may not be sure that he is really guilty, because it is hard to know the
details of what is behind it.































































