Vital Importance
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Although loving your fellow (Jew} and not hating your brother
are two of the most important mifzvos in the Torah, cheir
halachic applications have not been clearly defined, and cheir
ethical parameters remain n:qu;“}r obscure,
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The Torah commands, "Love your fellow (Jew) like yourself.™
Rabbi Akiva stresses the cenerality of this mitzvah, m[ling it the
grear principle of the Torah.? The Vilna Gaon writes that the
entire Torah is d:p{:ndzn: on this miczvah.’ Even so, El’:l.l:t]':.-'
what is meant by "love,” and who is included in "your fellow,”
are ﬁ.uhjcc[s of much halachic debare.

Sﬂ-curu:l Beis Ha?‘-!:ltdaﬂ]':
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The Torzh also commands: "Do not bate your brother in your

1. 'r'n_].-ikm 19-18.
2. Yerushalmd Nedarim % d.
3. Siddwr HaGira [ Toeki'as Shofar).
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beart.™ The Gemara® says that the second Beis HaMikdash was
destroyed because of Sinas Chinom —unwarranted hatred that
the p:upl: harbored roward one another.® The Arizal's disciple,
Rav Chaim Vieal 2'l, writes” that if you hate your fellow Jew it is
as thu-ugh you hare Hazshem Who ereared him.S Eitmr[}'. this iz
a very important mitzvah, yet we are still lefr with che following
questions: What is che Meaning of "hate,” whar is the meaning

of “in your heart,” and who is "your brother.”
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The Gemara mentioned asbove states thar the fact thar the
Beis HaMikdazh iz not yet rebuile is prnuf that we are sull
being punished for thar sin, This means that we have still not
corrected the prﬂ[:ll-l:m. The Chaferz Chaim wrires:® "We must
strengthen ourselves with all our mighe to ger away from chis
sim, and to remove the hatred thac is hidden wichin our hearts.
In our many sins, this sin has increased in all sides and in every
corner, in the |;Lrgi: cities and in the small rowns.” He adds, "IF
we do nor look into correcting this marrer, we will, Heaven
forbid, decay in exile, and we will also be summoned for the
honor of Heaven that was disgraced by us throughour chis
bitrer exile.”

The Chaferz Chaim wrore this abour one hundred years
ago. Rav Yonason Eibishitz wrote very similar words abour
rwo hundred years earlier)” A lor has rranspired since then,

4, Viyikra 19:17.

5, Toma 9b.

4, Ihid,

7. Sha'ar HaKedwstab, Sha'ar 2.

B. In Sgler Charesdimn it stazes char if Pt hate a Jew, vou serve as a charios
for all the caregories of impurity,

9, Kuntras Abavas Yiseael, ch, 2.

10, Ya'aros Devash,
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bur the problem remains, Recent years have seen an awakening
in the studying of the laws of lashon ha-ra. This is an importane
development, bur while there is less relatively harmless avak
lashon ba-rall spoken, we long to see a more dramatic decrease
in the slanderous, sinister and damaging lashon ha-ra.

Since the urge to spezk the descructive lashon ba-ra lies in
character traits such as arrogance, hatred, and jealousy, the
only effecrive way to stop ralking thar kind of lashon ba-ra is to
address the source of the problem. When the Gemara { Yoma
9b) says thar the Beis HaMikdash was destroyed because of
lashon ba-ra, it is not referring ro the innocuous type, (like
casually remarking cthar the food was oo salty, or had a burne
taste}, but ro the injurious remarks thar stem from rhese and
other negarive characrer trairs,

Rabhi Akiva's Disciples

w5 owe

Annually, we fachfully commemorate che death of Rabls
Akiva’s twenty-four thousand disciples who perished during
the weeks of sefirab—berween Pesach and Shavues, and we
religiously observe the various laws of mourning thar apply to
those days. Many lectures are delivered concerning the reason
for that grear tragedy, all speakers tocusing and expounding on
the reason for the disaster as mentioned in the Talmud:1? They
did nor trear one another with due respect, or as the Midrash!

11. Licerally, the duss of Lishor ba-sa. This refers so saying I'.|1ingﬁ thar ace
nor necessarily negarive or harmful, bur that have the pocennal ro be used
of interpreted in a negacive or harmiful way,

12, Yevamies 62,

13. Bereishis Babbah 1:3. Sce Tashbetz, vol. 1, ch. 178 -=cthe Gemara did not
explain whar form of disregard they had for one anocher.
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more clearly defines: They were stingy with the Torah of one
another (i.e. they were unhappy from their friends’ achievements
mn anah:l.

Unfortunately, however, the sin thar bmuﬂ'u: abour the Beis
HabMikdash's destruction remains uncorrected, and the Beis
HaMikdash still lies in ruins. We must internalize the messages
of our mourning so thar we will not need to listen to lectores
on the topic again. The closer we are to redemprion, the more
difficulr it will be and the more urgent it will be to correct chis
fHaw. We have tenaciously clung to the Torah and retained our
identiry throughour this long and bitter exile, with mighry spiric
and grear sacrifice, so ler us urilize our strengrhs o overcome
the hatred, dissent, and division in our ranks.

FI‘I'l'l’-" I}l"ﬂlllﬂl“
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We must, therefore, thoroughly learn what are our obliga-
nons—until we understand chese two mitzves, their halachos
and dynamics, we will not fulhll chem properly.

Besides the halachic dispures surrounding even the simple
translation of these mitzvos, they are subjecr to much gross
misinformacion. Furthermore, common misperceprions cause
confusion as they clash with our instincrive responses to the
daily events that dominace our lives. This often leads ro behavior
and decisions based on emotions rather than the Halachah.

Common Dilemmas
w 1.7 cw

We are plagued with daily dilemmas and doubrs. If your
neighbor’s excessive noise always keeps yvou up ar night, how do
you have to feel roward him? If he allows his children o licrer
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your lawn? Often takes your parking space? Steals a piece of
your commen garden and builds withour a permic? Looks down
on you because he is rich and you are not? Pushes his wiy to
the head of the line at the supermarket or post office? Are you
ub!ign:d to love him as yon love Fuurﬁzlﬁ

Is it acceprable not to invite 2 needy family over for a
Shabbos meal because their children JIW:I]."E run wild in your
house and make a big mess? Is your refusal sinful?

.[[:Eljmmnt,ﬁ cnrrupﬁun or Fﬂ[“hmd ﬂnﬂf[‘ﬁ. H.Tlnd L:IPH:I:F- ':r"ﬂ'l.l..
is thar permissible?'* If you do react, your reacrion will likely be
stronger if you are the victim, and the extra anger is a personal
one. Is char halachically acceprable?

Does Hashem want and expect you o be insensitive to
insult and abuse? Are you commanded 1o love people who are
selhsh or snobbish? Are vou supposed to love the rroublemakers
who create dissent and division in the communiry?

There must be some kind of guidelines and paramerers for
these mitzvos, and you cannot be expecred to love contemprible
and nasty individuals. Who is included and who is not?

We tend to deal inconsistently with rhese and similar
isses, and act on the basis of will, conscience, vanity, emotions,
folklore, and halachah, all rogether, That is why everybody has
a different idea as ro whar you should and should not do. In
truth, however, all these issues arve halachic questions, and must

14. Chaick answer: A fzaddik abhors a wrongdoing even it all the participants
are tocal scrangers to him, See Scforne, Bereishis 29, when Yaakov Avine was
upset when he I:I'ml.l.ghl: thar the HH.IEF!:IE:I'ELI. were fol |.'|.1!In|:'.1.t|.}' mn1p|:til1g
their day’s work.

Being indifferent or “rolerant” co the vice and dishonesty of others when
you are 10¢ the vierim, i3 only a small seep away from being acrively cormape,
Tf WIMESSING SOMenns em harrass, assault, or cheas anocher person dises ot
invoke vour dislike, ir is a sign of spiritual illness.
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be treated as such, These are not issues to be influenced by one's

personal emotions,

Undefined Halachog and Contradictions
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While very basic questions confront us daily, the Halachos are
difficult to determine. They are sparse, ambiguous, often seem
contradictory, and there are no markers to define and identify
what is Halachah, what is righteous character, what is extremely
rightmus behavior, and what is foolish behavior. Neither your
responsibilitics nor your rights are dearly dehned, and the
average person has no idea what they are.

In addition to the Halachic and ethical dimensions, proper
hnnd]ing af intcrpn:rﬁuual rclaﬁnnshipﬁ requires i penerous
measure of common sense. That is a call order that can further

EI'.‘I!'l'IFI.iE'.’]tE matiers.

Harmony with Oneself
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The ]l:r:}r ooy ﬁm:].ing a harmonious balance r‘:Er“di“E your E:tlingx
and behavior roward others, requires a harmonious balance
n:garding your f:c]in? aboat ynur_w]ﬁ Here, tan, we ind mixed
messages thar seem coneradiceory ac a superhcial level, and can
only be resolved chrough a deeper level of undersranding.

For example, on one hand, we are raughr ro be humble and
not 1o respond to insults and embarrassment. On rthe other
hand, we are raughe thar if one is insensitive to his own insulc
and abuse, he is usually insensitive to the insulr and abuse of
others. Similarly, someone indifferent to injustice commirred
against his own incerests will probably be indifferent to injustice
commirred against the interests of others. Mot many people
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care about others more than they care about themselves,

Furthermore, aside from acting with humbleness, we are
taught to be sensitive to our own dignil:].r and E:tlings of zelf-
worth. By eating in the street, you are invalidating your status
a5 a l:D.‘i]'lEf “'itnt‘ﬂﬁ,. bl:l:ﬂ.uﬂf we 1::.11' l'r"ﬂu ma‘r’ :!].Sﬂ' ja.l:k [I'LE
self-respect necessary to reject a bribe, and chus deliver false
testimony. The Torak does nor consider your earing in the
streer as humbleness, bur as a perversion of characrer, and
dﬂm:ndﬂ t]'l:lt 'If'ﬂ"l] F‘I.'EEEI"!'t 2 'FIT-I'_'IP:r mEdsure Di— hnnnr ﬂﬂd
dignity.'* Where do you draw the line?

How do we reconcile the imporrance of maintaining
our self-dignity, with the dictares and demands to remain
placidly indifferent to any blow to our self-dignity? And
while we are taughr the virtue of nor responding ro insule
and embarrassment, we are also tanghr by many Poskim thar
it is impossible not to react. Therefore, according to the vast
majoriry of Poskim, you are permitred ro bear a grudge and rake
revenge on someone who insults and embarrasses you. How is
one to resolve such apparent conrradicrions?

15. At the end of the Shemwonel Esrei we say, 0¥ ¥ab 9883 *020—"And
my saul should be like dirt ro all.” This does not mean that everyone should
rread vpon us like upon the dire of the ground. It meana char we should
yield o others when we are supposed o, like the dust of che ground. It also
means that we should be saved from the sins of revenge, bearimg a grodge,
and hawed. {Some commentaries explain chac just as no one is mindful of
the ground on which chey walk, so oo, should man be unmindful of his
good deeds, lest their recogrition lead bim vo haughrinese] Tyam Tifillah,
Siddar Otzar HaTefillas. This is also the meaning of the Gemara {Ersvin
S4a): Like a furrow char everyone sreps on, Rashi explains thar one should
not be arrogant. We ask Hashem not to subject us to the rest of honor and

FECOETIITIN
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Accusing the Victim
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When describing che legal and judicial system of Sodom, the
Midrash says that in Sedom, if 2 man threw a rock at someone,
inflicting him with a bloody wound, the vicom was obliged
to pay him for bloadlerting. People see the judicial process of
Sodom as ridiculous and laughable. Actually, the Midrash is
saying thar in Sodom, the rights of the aggressor were protecred
at the expense of his victims. It seems that nowadays, many
“progressive” and "enlighrened” societies are mimicking Sodom's
judicial system. In countries civilized enough to recognize
human rights, the rights of the evil aggressor often surpass those
of his innocent vicrim. There are organizations dedicared to the
rights of the most satanic creatures—ar the expense of decent
people.

This global perversion of thought and corruprion of values
affects all of us to one degree or another, Instead of empharically
accusing the selfish and inconsiderare aggressor, we often focus
more on the response of his victim,

Although the Torah forbids bearing a grudge, it does not
want unscrupulous and aggressive people to add insul to injury
and accuse their victims of bearing a grudge, or to slander them
for protecting themselves, The Torah does not want someone
to deceive, cheat and steal from others, unl}r to find n.-Fugl: ma
corrupt or impotent beis din, knowing char if his vietim turns to
the other courts of law, he will be ostracized by the communiry.
These are some of the major problems thar creare uncold harred
and dissent. The Halachic parameters of all these scenarios

require urgent clarification,
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Confusing Stories
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Inspiring stories about tzaddikim often add to the confusion.
For example, there are stories about tzaddikim who forgave
thieves who ran off with their possessions, in order to save
them from the embarrassment of gerting caughr. There are also
miraculous stories of how they caughr or punished thieves and
other criminals by employing their great mysrical powers. There
is no dearth of stories, bur do they reflect true Torah values?
Should you ace the same way? Which story’s message should
vou integrate inte your behavior? Otten, chese stories do not
concur with the stories of Chazal.

Sensational stories are a lor more enrertaining than studying
Halachah, and can sometimes have a serious influence on the
reader. Some of the inconsistencies in our behavior can clearly
be rraced to these urrerly confusing stories,
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The following story is related in the Gemara, which illuserares
an abselure Halachic approach:'®

Two men bad joint ownership of a well, and took turns wsing the
water on alternate days, One day, one of them caught the other
drasing water from the well out of turn. He reminded bis friend
that it was ot his day to draw water, but the latter chose to ignore
him. In response, the man hit the thief with the bandle of a spade.
Upon bearing of this, Rav Nachman declared, "He should bave
hit bing with the bandle of the spade one hundred times.” Raghi
explains: "Because be was stealing his water.”

16. Bava Kama 27h.
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Rav Nachman did not say thar he was wrong for hirting
him, and he did not accuse him of nor acting like a ben
Torak, He did not suggest that he should have been mevatter,
conceded, He simply stated the Halachah, which is also the
Ij.'l-.'l:tﬂ.tt L'IE COTIMITION SETESE, th:l.t ':,"ﬂ‘u mﬂ:p’ Frﬂtf\l:t }rﬂufﬁﬂlf Jnd

your belongings from thieves.
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Another story is velated in the Gemara:!7

Four hundred barrels of Rav Huna’s wine turned sour. His
colleagues told bim that they belicved this happened te bim because
be withbeld bis sharecropper's share of the branches that were
pruned from the vines. Rav Huna replied, "Don't you realize that
the sharecropper steals much more than bis share i worth?™ To
this they responded: "One whao steals from a thief also tastes the
flavor of theft.”

Rav Huna was not prepared ro ler his sharecropper be
rewarded for robbing him, and the only criticism was thar for
somebody so grear in Torah and so pious as Rav Huna, this
unilaceral action was deemed inappropriare.

LEFHD“ 8 Fl’ﬂ'll'l E‘l'l.'.l]'i L=
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The more recent stories of the piety of tzaddikim should be used
as a source of inspiration for self-improvement. A touching
story has an immensely powerful effect on a person's soul,
and such stories should be used as tools of inspiration. They
should not be perverted in order to intimidare the victims and

17. Beraclaos She
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creates an awareness of one's uhiigatiuns i inl:l:r[:l:rmna]

relationships, and will hopefully lead ro their proper fulfillment.

A]thcrugh there 13 no El'lurtagr_ of authentic inﬁpiraﬁnnnl
stories abour both gedolei Yisrael and "simple” Jews, there are
alsa many fabricared stories abour gc.:{n-f.fm that are d{:ﬁ[g't:c[ o
entertain the reader. These stories describe the inner choughts
ﬂ.nd cmofons ﬂftl‘!l-‘: gﬁ:l{ﬂ: UEI-F drﬂm.ltimlf}f, ﬂﬂd I:I'E:T AN CXACT
descriprion of everything from the characrers, to the scenery, to
a highly detailed weather reporr. Even if the base of the story
is true, the reader will never know whar is real and whar is nor.
Such stories are useless in determining the Halachah, as they
are basically the products of the author's imaginarion. Halachah
must be exrracted from the Gemara, Rishonim, and Acharonim.
The Gemara irself says that you may nor learn Halachah even
from stories in the Gemara,'® unless they were recorded with
the integrity of Halachic standards, and propetly understood. !
In thar case, they are a most reliable source of Halachah 2 We

15. See Bava Basra 130b; Yerushalmi Pe'ah 2:6; Yerushalm Chagigah 1:8.
19. The baharal (Be'er HaGoluh) explaing char you cannor learn a
H:l.:ll.'l'l.:ll'l l-rum a mr'u!n:lﬂ:l ar rrum a mr'jﬂ:mdﬂ:l, !Jm:'.lum: Hulu:h;j]'l el |.1r||].I
be derermined through che didactic process of questions and answers and
thorough analysis, t ascermain thar chere is no deviation from the shealuce
erurh.
200, See Shabbay Za; Bova Basea 130, Raghlam, There are instances where
Halachos have been derived from midrashin when they do not coneradice 5
Halachah in the Gemara. We curselves are unequipped o do thae, IF the
midrash is in the Gemara we often fearn Halachos from it

Some examples are: Rosh— Nedarim 9:2 learns from a siédrash abour
Yosef and Pharaoh thar you can annul a vow even when the one o whom
you vowed [ nos present. From a story in Pedachim 56a, we learn char Vst
say T oEY 1aTe 1123 8w N3 in Shema. We learn thas a woman can
rwist the chreads of tzitziz from 2 story in Bava Basra Tda,
























